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The Death of Death: Resurrection and Immortality in Jewish
Thought, by Neil Gillman
(Jewish
Lights Publishing,
T H E
1997), 336 pp., $23.95.
Does death end life, or is it
the passage from one stage of
D E A T H
life to another?
In The Death ojDeath noted
theologian Neil Gillman offers
readers an original and compelling argument that Judaism, a religion often thought
to pay little attention to the afterlife, not only presents
us with rich ideas on this subject—but delivers a deathblow to death itself.
Combining astute scholarship with keen historical,
theological, and liturgical insights, Gillman outlines the
evolution ofjewish thought about bodily resurrection
and spiritual immortality. Beginning with the nearsilence of the Bible on the afterlife, he traces the
development of these two doctrines through Jewish history. He also describes why today, somewhat
surprisingly, more contemporary Jewish scholars—including Gillman—have unabashedly reaffirmed the
notion of bodily resurrection.
In this innovative and personal synthesis, Gillman
creates a strikingly modern statement on resurrection
and immortality, and gives new and fascinating life to
an ancient debate. The Death of Death is an intellectual and spiritual milestone for all of us interested in
the meaning of life, as well as the meaning of death.
Neil Gillman is recognized as one of the leading religious thinkers in America today. Insightful and
provocative, he is an important contributor to the development of a heightened spiritual consciousness
among people of many faiths. Gillman is the author of
books and articles that make modern Jewish thought
accessible to the lay reader. His works include Sacred
Fragments: Recovering Theologyfor the Modern Jew, winner of the National Jewish Book Award.
Gillman is currently Chair of the Department of
Jewish Philosophy at the Jewish Theological Seminary
of America in New York, where he has also served as
Dean of the Rabbinical School. He was a member of
the Commission on the Philosophy of Conservative
Judaism which, in 1988, wrote Emet Ve-Emunah, the
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first Statement of Principles of Conservative Judaism.
He is a frequent scholar-in-residence and lecturer at
universities and Jewish and Christian congregations
across the country.
Jewish Insights on Death and
Mourning, edited with introductions by Jack Riemer, foreword
by Sherwin B. N u l a n d
(Schocken Books, 1995), 374
pp., $15.00.
As Jack Riemer demonstrates
in this collection of Jewish resources for m o u r n i n g and
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healing, the Jewish tradition has
much to offer those who seek its
help in time of need. Here are personal as well as
practical writings by contemporary authors about the
Shivah period, Kaddish, Yizkor, Yahrzeit, and less familiar practices to honor the dead and comfort the
living. Some writers describe new rituals that were
created to fill special needs. Others raise questions
about the tradition: Do Jews believe in an afterlife?
How do we mourn the stillborn child? Should we
always strive to prolong life? Reflections on these and
other issues related to death and dying make this an
indispensable resource for coping with some of life's
most difficult and sacred moments.
JEWISH
I N S I G H T S ON
D E A T H AND
MOURNING
EDITH* *Y JACK RIKUKI

Jack Riemer is the rabbi of Congregation BethTikvah
in West Boca Raton, Florida.
Life After Death in World Religions, edited by Harold Coward
(Orbis Books, 1997), 131 pp.,
after
$15.00.
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Is there life after death? If so,
in Wort
what is it like? How does it relate to life in this world? These
Twligtons
questions are staples of the hu1 larold Coward
man effort to discern whether
transcendent meaning or absurdity rules the cosmos. Life after
Death in World Religions retrieves the classic responses
of Buddhism, Chinese religions, Christianity, Hinduism, Islam, and Judaism and presents them with
clarity and authority.
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The contributors to Life after Death in World Religions are Eliezer Segal (Judaism), Terence Penelhum
(Christianity), Hanna Kassis (Islam), Anatanand
Rambachan (Hinduism), Eva K. Neumaier-Dargyay
(Buddhism), and Gary Arbuckle (Chinese Religions).
Representatives of or experts on their traditions, each
of them conveys the flavor of a given tradition as a
whole. But more importantly, they provide insights
into the concrete rituals, practices, and emotions surrounding death and the particular forms of hope
regarding the afterlife that characterize each tradition.
Editor Harold Coward is professor of religious studies
at the University of Calgary and Director of the Centre
of Studies in Religion and Society at the University of
Victoria. His previous books include Sacred Word and
Sacred Text: Scripture in World Religions and HinduChristian Dialogue: Perspectives
and Encounters.
THE NEW
TESTAMENT
AND
HELLENISTIC
JUDAISM

The New Testament and Hellenistic Judaism, edited by Peder
Borgen and Soren Giversen
(Hendrickson Publishers,
1997), 293 pp., $24.95.
A substantial portion of the
New Testament was either written in the Jewish Diaspora or
addressed to members of the
Diaspora. This means that Hellenistic Judaism outside of Palestine was to a great extent
the matrix from which New Testament thought developed, so that New Testament teachings and
presuppositions about the relationship of the followers
of Jesus to the "Old Covenant" must be understood in
terms of Hellenistic Jewish understandings of that covenant. These papers, which were presented at a
conference held at the University of Aarhus, Denmark,
in 1992, investigate different aspects of the relationship of formative Christianity to its Hellenistic Jewish
matrix.
Contributors are European scholars, such as the volume editors and Marinus de Jonge, and Americans,
including James Charlesworth and Adela Yarbro
Collins. Topics included: ownership of the covenant
according to the Epistle of Barnabas; Alexandrian Jewish religious life as seen in texts prior to Philo; the

universality of Torah in Hellenistic Judaism as a preparation for gentile Christianity; the Jewishness of the
Testaments of the Twelve Patriarchs and of certain magical
texts; the Jewish background of Mark's empty-tomb account, Mark's theios aner christology, and the New
Testament love command; comparisons of Philonic and
Pauline biblical exegesis; the role of Hellenistic philosophy in the Corinthian conflict; the influence of passion
traditions on Pauline hardship catalogs; and the semiotics
of the Adam-Christ typology of Romans. All articles are
in English, including one newly translated from German
for this edition.
The Oxford Dictionary of
the Jewish Religion, edited
by R. J. Zwi Werblowsky
a n d Geoffrey W i g o d e r
(Oxford University Press,
1997), 792 pp., $95.00.
With almost 2,400 entries ranging from short
definitions to lengthy essays,
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accessible and complete refBS
r
erence available on the
concepts, beliefs, and practices of historical and contemporary Jewish religious practice.
The work of scholars from Israel, the United States,
and Europe, the dictionary is written from the viewpoint of modern Jewish pluralism, reflecting the great
variety ofjewish religious expression—including traditional approaches and more recent variations such as
Reform and Conservative Judaism. It covers all aspects
ofjewish practice, law, and theology as expressed in
the Bible and the Talmud and by philosophers throughout history, the historical evolution within the faith,
and the full range of personalities associated with Judaism. Religious aspects of the Holocaust and religious
issues posed by the existence of the State of Israel are
addressed, along with historical and contemporary relations with Christianity and Islam, and the Jewish
mystical tradition and folklore.
R. J. Zwi Werblowsky is Professor of Comparative
Religion at the Hebrew University of Jerusalem, and
Geoffrey Wigoder is Research Associate at the Institute of Contemporary Jewry at the Hebrew University
of Jerusalem.
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